THE  VISIBLE  FRUITS 

OF  THE 

LIFE  OF  A  BUDDHIST  MONK. 


Thus  have  I  heard.  At  one  time  the  Blessed 
One,  along’  with  many  Bhikkhus  numbering  one  thou¬ 
sand  two  hundred  and  fifty,  dwelt  near  Rajagaha,  in  the 
Mango  Grove  of  the  physician  Komara-bhacca.  On  the 
night  of  the  full  moon  day  at  the  end  of  the  fourth 
month  of  the  summer  season,*  when  white  lilies  bloom, 
King  Ajata-sattu  of  Magadha,  son  of  Princess  Yedeha, 
with  his  ministers  around  him,  sat  on  the  upper — most 
terrace  of  his  palace.  King  Ajata-sattu  of  Magadha 
on  that  full  moon  day  thus  expressed  his  pleasant 
feelings:  “  Fortunate  ones,  really  this  cloudless  and 
mistless  night  is  delightful !  Really  this  cloudless 
and  mistless  night  is  beautiful  !  Really  this  cloudless 
and  mistless  night  is  worthy  of  seeing !  Really  this 
cloudless  and  mistless  night  is  endearing !  Rally  this 
cloudless  and  mistless  night  is  noteworthy !  What 
monk  or  ascetic  shall  we  visit  and  see  this  night 
so  that  our  minds  may  be  pleased  and  be  convinced? 

*This  is  the  full  moon  of  the  lunar  month  called  Kartika  or  the  solar  month 
known  as  Vruscika-ravi,  which  lasts  from  November  15  “  to  December  14  The 
full  moon  period  of  this  month  ends  when  the  moon  is  in  conjunction  with  Eta 
Tauri,  Alcyone,  or  with  Alpha  Tauri,  Aldebaran, 
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When  the  King  uttered  these  words  of  delight, 
one  of  the  ministers  said  thus: — May  it  please  Your 
Majesty,  there  is  Purana  Kassapa,  who  has  many 
ascetic  disciples  and  followers.  He  is  a  disciplinarian, 
is  well  known  and  is  renowned,  is  capable  of  produc¬ 
ing  faith,  is  esteemed  by  many  as  virtuous,  knows 
the  past  incidents  of  many  ignorant  recluses,  has  been 
an  ascetic  for  a  long  time,  has  seen  the  coronations  of 
several  Kings,  and  is  much  advanced  in  age.  May 
His  Majesty  visit  this  Purana  Kassapa  !  It  is  really 
very  good  if  Your  Majesty  be  pleased  and  be  convinced 
after  visiting  him.  When  he  thus  said  King  Ajata-sattu 
of  Magadha  remained  silent. 

Then,  another  minister,  answering,  said  thus  to 
King  Ajata-sattu  of  Magadha.  May  it  please  your 
Majesty,  there  is  Makkhali  Gosala,  who  has  many 
ascetic  disciples  and  followers.  He  is  a  disciplinarian, 
is  well  known  and  is  renowned,  is  capable  of  produc¬ 
ing  faith,  is  esteemed  by  many  as  virtuous,  knows 
the  incidents  of  many  ignorant  recluses,  has  been  an 
ascetic  for  a  long  time,  has  seen  the  coronations  of 
several  Kings  and  is  much  advanced  in  age.  May 
His  Majesty  visit  this  Makkhali  Gosala  !  It  is  really 
very  good  if  Your  Majesty  be  pleased  and  be  convinced 
after  visiting  him.  When  he  thus  said  King  Ajata-sattu 
of  Magadha  remained  silent. 

Then  another  minister  answering  said  thus  to 
King  Ajata-sattu  of  Magadha.  May  it  please  your 
Majesty,  there  is  Ajita  Kesakambali,  who  has  many 
ascetic  disciples  and  followers.  He  is  a  disciplinarian, 
is  well  known  and  is  renowned,  is  capable  of  producing 
faith,  is  esteemed  by  many  as  virtuous,  knows  the 
past  incidents  of  many  ignorant  recluses,  has  been 
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;an  ascetic  from  a  long  time,  has  seen  the  coronations 
of  several  Kings,  and  is  much  advanced  in  age.  May 
His  Majesty  visit  this  Ajita  Kesakambali.  It  is  really 
very  good  if  your  Majesty  be  pleased  and  be  convinced 
after  visiting  him.  When  he  thus  said  King  Ajata-sattu 
of  Magadha  remained  silent. 

Then  another  minister  answering  said  thus 
to  King  Ajata-sattu  of  Magadha.  May  it  please  your 
Majesty,  there  is  Pakudha  Kaccayana,  who  has  many 
ascetic  disciples  and  many  followers.  He  is  a  disciplina¬ 
rian,  is  well  known  and  is  renowned,  is  capable  of 
producing  faith,  is  esteemed  by  many  as  virtuous, 
knows  the  past  incidents  of  many  ignorant  recluses, 
has  been  an  ascetic  for  a  long  time,  has  seen  the 
•coronations  of  several  Kings,  and  is  much  advanced 
in  age.  May  His  Majesty  visit  this  Pakudha  Kacca¬ 
yana  !  It  is  really  very  good  if  your  Majesty  be  pleased 
and  be  convinced  after  visiting  him.  When  he  thus  said 
King  Ajata-sattu  of  Magadha  remained  silent. 

Then  another  minister  answering  said  thus  to 
King  Ajata-sattu  of  Magadha.  May  it  please  your 
.Majesty,  there  is  Sanjaya  Bellatthi-putta,  who  has 
.many  ascetic  disciples  and  many  followers.  He  is  a 
disciplinarian,  is  well  known  and  is  renowned,  is 
•capable  of  producing  faith,  is  esteemed  by  many  as 
virtuous,  knows  the  incidents  of  many  ignorant 
recluses,  has  been  an  ascetic  for  a  long  time,  has  seen 
the  coronations  of  several  Kings,  and  is  much 
advanced  in  age.  May  His  Majesty  visit  this  Sanjaya 
Bellatthi-putta  !  It  is  really  very  good  if  your  Majesty 
be  pleased  and  be  convinced  after  visiting  him.  When 
he  thus  said  King  Ajata-sattu  of  Magadha  remained 
silent. 
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Then  another  minister  answering  said  thus  to* 
King  Ajata-sattu  of  Magadlia.  May  it  please  your 
Majesty,  there  is  Nigantha  Natha-putta,  who  has* 
many  ascetic  disciples  and  many  followers.  He  is 
a  disciplinarian,  is  well  known  and  is  renowned,, 
is  capable  of  producing  faith,  is  esteemed  by  many  as* 
virtuous,  knows  the  past  incidents  of  many  ignorant 
recluses,  has  been  an  ascetic  for  a  long  time,  has  seen 
the  coronations  of  several  Kings,  and  is  much 
advanced  in  age.  May  His  Majesty  visit  this  Nigantha. 
Natha-putta,  It  is  really  very  good  if  your  Majesty  be* 
pleased  and  be  convinced  after  visiting  him.  When  he 
thus  said  King  Ajata-sattu  of  Magadha  remained  silent. 

Not  far  from  the  King,  sat  in  silence  Komara- 
bhacca,  the  physician.  And  Ajata-sattu,  King  of 
Magadha,  asked  Komara-bhacca,  “  Friend  Jivaka 
(physician),  why  are  you  silent  ?  ” 

“May  it  please  your  Majesty,  there  resides  for 
a  time,  in  our  Mango  Grove  the  Blessed  One,  the  Exalted 
One,  the  most  Enlightened  One,  with  a  large  body  of 
Bhikkhus,  numbering  one  thousand  two  hundred  and 
fifty.  Regarding  Gotama  the  Blessed  One,  there  lias* 
arisen  a  very  high  and  excellent  opinion  of  renown 
such  as  :  He  is  an  Arahat  (free  from  all  taints  and  defile¬ 
ments),  a  Perfectly  Enlightened  One  (Samma-sam- 
buddho),  One  Perfect  in  sciences  and  Dhammas 
( Vijjd  Gar anci  Sampanno),  One  gone  to  the  Benefic 
Place  ( Sngato ),  a  Knower  of  the  Universe  (Loka-vidu) y 
the  Most  Exalted  One  (Anuttaro) ,  a  Conqueror  of 
haughty  beings  ( Pnrisa  Dharnma  Sdrathi ),  Teacher 
or  Adviser  of  Devas  and  human  beings  (Satiha),  One 
of  Perfectly  developed  Knowledge  (Buddho),  and  the 
Blessed  One,  or  One  who  destroyed  lusts  and  cravings* 
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{Bliagawa).  It  is  really  very  good  if  Your  Majesty  be 
pleased  and  be  convinced  after  visiting  Him. 

“Then  friend  Jivaka,  said  the  King,  let  the  riding 
•elephants  be  made  ready.  ” 

“Yes,  Your  Majesty,”  replied  Komara-bhacca. 

Komara-bhacca  having  made  ready  five  hundred 
•she-elephants  and  the  royal  state  elephant,  went  and 

informed  the  King:  May  it  please  your  Majesty,  the 
elephants  are  ready,  and  the  time  for  departure  is 
good.”  Upon  each  she-elephant  King  Ajata-sattu  had 
the  Queen  and  each  attendant  lady  seated,  he  him¬ 
self  mounting  on  the  state  elephant,  and  accompanied 
by  torch-bearers  passed  forth  in  regal  state  from  the  city 
of  Rajagaha  and  went  towards  the  Mango  Grove  of 
Komara-bhacca,  the  physician. 

When  he  was  nearing  the  Mango  Grove  King 
Ajatasattu  of  Magadlia  was  seized  with  fear  and  alarm? 
and  the  hair  of  his  body  bristled  up  in  fright.  And  the 
agitated,  terrified,  and  consternated  King  of  Magadha, 
said  thus  to  Komara-bhacca. 

“What,  friend  Jivaka !  have  you  not  deceived 
me?  Have  you  not  cheated  me  by  falsehood?  Are  you 
not  delivering  me  to  my  enemies  ?  How  is  it  that  no 
sound,  no  sneeze,  no  clearing  of  throat  is  to  be  heard 
from  this  large  congregation  of  Bhikkhus  consisting  of 
one  thousand  two  hundred  and  fifty”? 

“Great  King !”  replied  Komara-bhacca,  “I  have 
not  deceived  your  Majesty.  Great  King !  I  have  not 
♦cheated  your  Majesty  by  uttering  a  falsehood.  Great 
King  !  I  shall  not  deliver  your  Majesty  to  your  enemies- 
Proceed  on,  Great  King,  the  lamps  in  the  Sitting  Hall 
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are  all  lit  and  shining.” 

Thereupon  King  Ajata-sattu  of  Magadha 
proceeded  on  his  elephant  as  far  as  it  could  go,  and 
then  dismounting,  walked  on  foot  to  the  entrance  of 
the  Sitting  Hall.  Arriving  there  he  asked  from 
Komara-bhacca:  “Friend  Jivaka,  where  is  the  Blessed 
One?  ” 


“  Great  King,  there  the  Blessed  One,  surrounded 
by  the  Bhikkhus,  is  sitting  close  to  the  central  pillar,, 
with  his  face  towards  the  east.” 

Then  King  Ajata-sattu  of  Magadha  drew  close 
to  the  place  where  the  Blessed  One  was  seated,  and 
stood  on  one  side.  Being  there  King  Ajata-sattu  looked 
again  and  again  over  the  assembly  of  Bhikkhus,  who 
were  still  and  silent  as  an  unruffled  lake,  and  uttered 
these  words  of  delight  :  “  May  my  son  Udayi  Bhadda 
acquire  the  same  calmness  similar  to  the  tranquillity 
of  the  Bhikkhus  of  this  assembly!”  “Great  King, 
your  thoughts  have  gone  according  to  your  affection,” 
said  the  Blessed  One. 

King  Ajata-sattu  said:  “  Lord,  Prince  Udayi 
Bhadda  is  dear  to  me,  and  I  wish  that  he  may 
acquire  such  calmness  as  that  of  the  Bhikkhus  here.’* 

Thereafter  King  Ajata-sattu  of  Magadha 
reverently  worshipped  the  Blessed  One,  and  wor¬ 
shipping  the  assembly  of  Bhikkhus  by  extending  his 
arms  took  a  seat  on  one  side.  Thus  seated,  the  King 
addressed  the  Blessed  One  thus: 

“Lord,  if  you  would  grant  me  permission,  I  wish 
to  ask  from  the  Blessed  One  a  question.” 
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“  Great  King,  ask  whatever  you  wish,”  said 
the  Blessed  One. 

u  Lord,  there  are  many  arts  and  callings  as  those 
of  elephant  drivers,  horsemen,  charioteers,  archers, 
standard-bearers,  commanders,  swordsmen,  military 
officers  of  royal  birth,  line-breakers  of  armies,  giants 
as  big  as  elephants,  champions,  warriors  using  shields 
or  slin  gs  made  of  hides,  home-bred  slaves,  suppliers  of 
cooked  rice,  barbers,  bath-attendants,  cooks,  garland 
makers,  washer-men,  cloth-weavers,  basket  makers, 
potters,  accountants,  chiromancists.  Different  from 
these  there  are  many  other  arts  that  produce  visible 
fruits,  which  those  who  profess  them  enjoy.  Those  who 
follow  these  arts  and  crafts  are  maintained  and 
cheered  by  the  fruits  they  yield .  They  maintain  parents, 
wives  and  children,  friends  and  acquaintances  from 
fruits  of  their  arts.  Moreover,  they  give  alms  to 
priests  and  recluses  to  obtain  in  future  heavenly  bliss. 
Can  yon  show  me  Lord,  any  such  visible  fruit  of  the 
life  of  a  monk,  like  those  which  attend  the  occupations 
aforesaid  ? 

u  Great  King,  do  you  know  that  you  have  asked 
this  question  from  other  priests  and  ascetics.  ”  ? 

“  Lord,  I  know  that  I  have  asked  this  question 
from  other  priests  and  ascetics.  ” 

“  Great  King,  how  did  they  explain  ?  Tell  it  if 
it  is  not  difficult  for  you.  ” 

“  Lord,  in  the  presence  of  one  so  fortunate  as 
the  Blessed  One  it  is  not  difficult  to  tell.  ’’ 


“  Tell  it  then,  great  King.  ” 


(  8  ) 


“  Lord,  at  one  time  I  went  to  Parana  Kassapa, 
and  having  exchanged  customary  greetings  and  salu¬ 
tations,  and  pleasant  talk,  I  took  a  seat  on  one  side. 
Then  I  told  Parana  Kassapa  that  there  are  many  arts 
and  occupations,  such  as  elephant  drivers,  horsemen, 
charioteers,  archers,  standard-bearers,  commanders, 
swordsmen,  military  officers  of  royal  birth,  line 
breakers  of  armies,  giants  as  big  as  elephants,  cham¬ 
pions,  heroes,  warriors  using  shields  or  slings  made 
of  hides,  home-bred  slaves,  suppliers  of  cooked  rice, 
barbers,  bath-attendants,  cooks,  garland  makers, 
washermen,  cloth-weavers,  basket  makers,  potters, 
accountants,  chiromancists.  Different  from  these 
there  are  many  other  arts  that  produce  visible  fruits 
which  those  who  profess  them  enjoy.  Those  who  follow 
these  arts  and  crafts  are  maintained  and  cheered  by 
the  fruits  they  yield.  They  maintain  parents,  wives 
and  children,  friends  and  acquaintances  from  the  fruits 
of  their  arts.  Moreover,  they  give  alms  to  priests 

and  recluses  to  obtain  heavenly  bliss  in  future,  Can 
you  show  me  any  such  visible  fruit  of  the  life  of  a 

monk  like  those  which  attend  the  occupations 
aforesaid  ”  ? 

“  Lord,  in  reply  to  my  question  Purana  Kassapa 
told  me  thus  :  Great  King,  there  is  no  demerit  to  him 
who  does  an  evil  act,  or  causes  others  to  do  so  ;  who 
separates  the  body  of  another  into  parts,  or  causes  others 
to  do  so!  who  tortures  another,  or  causes  others  to  do  so; 
who  produces  intense  mental  pain  in  others,  or  causes 
others  to  do  so  ;  who  harnesses  others,  or  causes  others 
to  do  so  ;  who  frightens  others,  or  causes  others  to  do  so  ; 
who  inflicts  physical  pain  on  others,  or  causes  others  to 
do  so;  who  steals,  or  causes  others  to  do  so;  who  breaks 
the  corners  of  houses  (for  robbing),  or  causes  others 
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to  do  so;  who  breaks  down  houses  for  plundering;  who 
plunders  by  surrounding  a  house  (with  the  aid  of 
•others)  ;  who  commits  high- way  robbery,  who  commits 
adultery,  who  tells  untruths,  or  perpetrates  any  evil 
deed  well  knowing  that  it  is  evil.  There  is  no  demerit 
even  if  a  person  makes  a  wheel  having  a  sharp 
tire  to  cut  the  flesh  of  sentient  beings  of  the  earth, 
and  by  cutting  them  makes  one  big  heap  or  mass  of 
flesh.  There  is  no  demerit  to  a  person  who  goes  to 
the  northern  bank  of  the  river  (inhabited  those  days 
by  barbarous  people),  and  teases  the  inhabitants  or 
•causes  others  to  do  so  ;  chops  them,  or  causes  others  to 
do  so;  tortures  them,  or  causes  others  to  do  so;  nor  does 
any  demerit  accrue  thereby.  There  is  no  merit  to  a  per¬ 
son  who  goes  to  the  northern  bank  of  the  river  (inhabit¬ 
ed  by  religious  and  civilised  people)  and  gives  alms,  or 
•causes  to  give  alms;  offers  sacrifices  or  causes  others  to 
do  so;  nor  does  any  merit  accumulate  thereby.  No  merit 
is  acquired  by  giving  alms  or  donations,  by  subduing 
the  senses,  or  by  austerities,  or  by  speaking  truth.  ” 

“  Lord,  when  questioned  about  the  visible  fruit  of 
the  life  of  a  monk,  this  dissertation  of  Parana  Kassapa 
•on  non-activity,  or  the  non  resistance  and  indifference  of 
•every  kind  of  action  is  similar  to  the  talk  about  bread¬ 
fruit  when  questioned  about  mangoes,  or  the  talk  about 
mangoes  when  questioned  about  bread-fruit.  Lord,  I 
thought  within  myself :  ‘How  could  I  think  of  molesting 
.a  priest  or  a  recluse  in  the  kingdom  where  the  law  of 
one  like  myself  prevails’ !.  I  was  neither  pleased  with 
the  talk  of  Purana  Kassapa,  nor  I  was  disgusted ; 
though  dissatisfied,  not  expressing  it  so,  and  without 
approving  or  accepting  his  reply,  I  rose  from  my  seat 
sand  went  away.  ’ 
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“  Lord  at  one  time  I  went  to  the  place  where* 
Makkahali  Gosala  was,  and  having  exchanged  customary 
salutations  and  greetings,  and  pleasant  talk,  I  took  a 

seat  on  one  side.  Then  I  told  Makkhali  Gosala  that  there 
are  many  arts  and  occupations  such  as  elephant  drivers,, 
horsemen,  &c,  (as  before)  ” 

“Lord,  when  questioned  in  this  manner  Mak¬ 
khali  Gosala  told  me  thus  :  Great  King,  for  the  defile¬ 
ment  of  sentient  beings  there  is  neither  a  general  cause 
nor  a  particular  cause,  sentient  beings  are  corrupted 
without  a  general  cause  and  without  a  particular  cause.. 
For  the  purification  of  sentient  beings  there  is  neither 
a  general  cause,  nor  a  particular  cause.  Void  of  a 
general  or  a  particular  cause  they  are  purified.  There 
is  no  result  of  what  is  done  by  self,  of  what  is  done  by 
others,  or  of  what  is  caused  to  be  done  by  others.  There 
is  no  result  coining  out  of  manliness.  There  is  no 
power,  there  is  no  energy,  there  is  no  manly  strength,, 
there  is  no  manly  vigour.  All  sentient  beings,  all  that 
has  life,  all  elements,  all  endowed  with  vitality,  are  void 
of  subjectivity,  void  of  power,  void  of  energy.  Endowed 
with  the  normal  course  of  living,  the  highest  six  races 
(royalty  and  Brahmanas  or  priests)  by  acquiring, 
naturally  various  characters,  enjoy  pleasure  and  suffer 
pain.  There  are  fourteen  million  six  thousand  and  six. 
hundred  highest  races  (Khattiya  and  Brahmana,)  five- 
hundred  Karmas,  five  Karinas,  three  Karinas,  two  Kar¬ 
inas,  two  physical  Karmas,  a  half  Karma  called  Mano- 
Karma  (Mental  Karma),  sixty  two  observances,  sixty- 
four  sub-Kalpas,  six  highest  races,  six  masculine  bases 
(purisa-bhumi,),  one  hundred  and  forty  nine  modes  of 
living,  one  hundred  and  forty  nine  ways  of  entering  into* 
the  order  of  recluses  called  Paribbajaka,  one  hundred 
and  forty  nine  Naga  regions,  one  hundred  and  twenty 
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Indriyas  (Organs  of  sense  or  what  is  prominent),  three- 
hundred  places  of  misery,  thirty  six  active  elements,, 
seven  perceptive  wombs  or  cells  (Sanni-gabbha,  such 
as  quadrupeds),  seven  non-perceptive  cells  (ctsanni- 
gabbha ,  such  as  various  kinds  of  grains),  seven  Nigantha- 
gabbha  (such  as  sugar-cane,  reeds,  &c.)  seven  sects  of 
Devas,  seven  human  races  ( yoni ,)  seven  kinds  of  evil 
spirits  ( Pisacas )  seven  ponds,  seven  Patuvas  or  knots,, 
one  hundred  and  seven  patuvas,  seven  large  precipices, 
one  hundred  and  seven  small  precipices,  one  hundred 
and  seven  short  dreams,  seven  long  dreams,  one  hun¬ 
dred  thousand  minor  Maha  Kalpas.  There  is  no  such 
thing  as  that  I  exhaust  the  undeveloped  Karma  by  this 
observance,  by  this  rite,  by  this  asceticism,  or  by  this* 
mode  of  celibacy,  or  that  I  exhaust  the  developed 
Karma  by  contact.  There  is  neither  a  decrease  nor  an 
increase  in  re-birth  when  the  quantity  of  pleasure  and 
pain  are  concluded  by  an  expressed  time  as  if  any¬ 
thing  is  measured  by  a  Drona  measure.  To  the  ignorant 
there  is  neither  an  increase  nor  a  decrease,  neither 
a  high  nor  a  low  grade  of  rebirth.  Just  as  a  twisted 
ball  of  thread  thrown  from  the  top  of  a  large  tree  comes 

down  without  entangling,  in  the  same  manner  the- 
learned  and  the  unlearned  by  going  from  one  existence- 
to  another  makes  an  end  of  sorrow.  ” 

“Lord,  in  this  manner  did  Makkhali  Gosala 
explain  to  me  the  purification  from  re-birth  when  I 
questioned  about  the  visible  fruits  of  the  life  of  a  monk.. 
This  is  similar  to  the  talk  about  bread-fruit  when 
questioned  about  mangoes,  or  to  the  talk  about 
mangoes  when  questioned  about  bread-fruit.  Lord 
I  thought  within  myself :  ‘  How  could  I  think  of 

molesting  a  priest  or  a  recluse  in  the  kingdom  where 
the  law  of  one  like  myself  prevails  !’  I  was  neither 
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pleased  with  the  talk  of  Makkhali  Gosala,  nor  I  was 
disgusted ;  though  dissa  tisfied,  not  expressing  it  so, 
-and  without  approving  or  accepting  his  reply,  I  rose 
from  my  seat,  and  went  away.  ” 

“  Lord,  at  one  time  I  went  to  the  place  where 
Ajita  Kesakambali  dwelt,  and  having  exchanged 
customary  salutations  and  greetings,  and  pleasant  talk, 
I  took  a  seat  on  one  side.  Then  I  told  Ajita  Kesakambali 
that  there  are  many  arts  and  occupations  such  as 
elephant  drivers,  horsemen  &c.,  (as  before).  ” 

“  Lord  when  questioned  in  this  manner  Ajita 
Kesakambali  told  me  thus :  Great  King,  no  fruits  are 
produced  from  alms-giving  or  donations,  no  fruits 
from  sacrifices,  no  fruits  from  Homa  ceremonies,  and 
no  fruits  from  good  and  bad  deeds.  To  those  who 
are  dead,  this  world  exists  not.  To  those  who  are 
living,  another  world  does  not  exist.  No  results  are 
produced  from  what  is  done  to  mother  or  father.  There 
are  no  sentient  beings  of  spontaneous  generation.  In 
this  world  there  are  no  priests  or  recluses  who  by  any 
special  knowledge  have  entered  the  right  path,  and 
practically  explained  things  concerning  this  world  and 
the  other  world.  When  man,  who  sprang  up  from  the 
four  elements,  dies  his  material  body  goes  back  to  the 
•earthy  element,  the  watery  substance  goes  back  to  the 
aqueous  element,  the  heat  goes  back  to  the  fiery 
element,  the  air  goes  back  to  the  gaseous  element,  and 
the  Indriyas  (organs  of  senses)  remain  in  space.  The 
four  bearers  of  the  bed  on  which  the  dead  body,  is 
forming  the  fifth,  go  as  far  as  the  cemetery,  and  speak 
•of  the  deceased’s  qualities.  After  sometime  his  bones 
become  similar  to  the  feathers  of  pigeons.  The  alms 
given  in  Homa  ceremonies  end  in  ashes  (become  useless). 
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The  alms-giving  is  a  thing  got  up  by  ignorant  people,. 
If  anyone  says  that  good  results  are  produced  by  it,, 
that  talk  is  a  vain  and  delusive  falsehood.  After  death 
the  ignorant  and  the  learned  are  completely  reduced 
to  nothing,  are  totally  destroyed,  annihilated.  ” 

“  Lord,  in  this  manner  Ajita  Kesakambali 
spoke  of  annihilationalism  when  I  questioned  about 
the  visible  fruits  of  the  life  of  a  monk.  This  is  just 
like  speaking  of  bread-fruit  when  questioned  about 
mangoes,  of  speaking  of  mangoes  when  questioned 
about  bread-fruit.  Lord,  I  thought  within  myself :  ‘How 
could  I  think  of  molesting  a  priest  or  a  recluse  in  the 
kingdom  where  the  law  of  one  of  like  myself  prevails  !’ 
I  was  neither  pleased  with  the  talk  of  Ajita  Kesakambali 
nor  I  was  disgusted;  though  dissatisfied,  not  expressing 
it  so,  and  without  approving  or  accepting  his  reply,  I 
rose  from  my  seat  and  went  away.  ” 

V 

’’Lord,  at  one  time  I  went  to  the  place  where 
Pakudha  Kaccayana  dwelt,  and  having  exchanged 
customary  salutations  and  greetings  and  pleasant  talk, 
I  took  a  seat  on  one  side.  Then  I  told  Pakudha 
Kaccayana  that  there  are  many  arts  and  occupations, 
such  as  elephant  drivers,  horsemen,  &c.  (as  before).  ” 

“  Lord,  when  questioned  in  this  manner 
Pakuddha  Kaccayana  told  me  thus :  Great  King,  these 
sentient  beings  are  not  produced  by  any  cause,  are  not 
produced  by  the  order  of  anyone  ;  they  are  not  created, 
thev  are  sterile  or  unable  to  produce  anything,  are 

i j 

still  as  a  rock,  are  firm  as  a  pillar,  and  are  not  moved. 
There  are  seven  aggregations,  which  are  unchanging, 
are  not  opposing  each  other,  and  are  incapable  of 
producing  pleasure,  or  pain,  and  pleasure  and  pain. 
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What  are  the  seven  ?  Earthy  body,  watery  body,  heat- 
body,  airy  body,  pleasure,  pain,  and  life.  These  seven 
aggregations  are  not  made  by  anyone,  are  not  made  by 

the  order  of  anyone,  are  not  created  by  anyone,  are 
sterile  or  non-producing,  are  firm  as  a  rock,  are  still  as 

a  pillar,  are  not  moved,  and  are  unchanged.  They  do 
not  oppose  each  other.  They  are  not  capable  of  pro¬ 
ducing  pleasure  or  pain,  or  pleasure  and  pain  to  each 
other.  In  these  bodies  there  is  no  opposer,  no  hearer, 
no  causer  of  hearing,  no  knower,  no  causer  of  knowing. 
When  anyone  splits  the  head  of  another,  he  does  not 
deprive  anything  of  life,  but  passes  the  weapon  between 
the  interstices  of  the  aggregations  ”, 

“  Lord,  in  this  manner  did  Pakudha  Kaccayana 
.answer  my  question  regarding  the  visible  fruits  of  the 
life  of  a  monk.  This  is  just  like  speaking  of  bread¬ 
fruit  when  questioned  regarding  mangoes,  or  speaking 
of  mangoes  when  questioned  about  bread-fruit.  Lord, 
I  thought  within  myself :  “  How  could  I  think  of 
molesting  a  priest  or  a  recluse  in  the  kingdom  where 
the  law  of  one  like  myself  prevails  !  I  was  neither 
pleased  with  the  words  of  Pakudha  Kaccayana,  nor  I 
was  disgusted,  though  dissatisfied,  not  expressing  it  so, 
and  without  approving  or  accepting  his  reply,  I  rose 
from  my  seat  and  went  away  ”. 

“  Lord,  at  one  time  I  went  to  the  place  where 
Nigantha  Natha-putta  dwelt,  and  having  exchanged 
customary  salutations  and  greetings,  and  pleasant  talk, 
I  took  a  seat  on  one  side.  Then  I  asked  from  Nigantha 
Natha-puttha  about  various  arts  and  occupations, 
•such  as  elephant  drivers,  horsemen  &c.  fas  before).  ” 

“  Lord,  when  questioned  in  this  manner 
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Nigantha  Natha-putta  replied  thus:  Great  King  ;  a 
Nigantha  is  protected  by  the  fourfold  Restraint 
(catuyama-sanvara),  Great  King,  how  is  a  Nigantha 
protected  by  the  fourfold  Restraint  ?  In  this  world  a 
Nigantha  abstains  from  all  kinds  of  cold  water  (as 
there  are  minute  insects),  refrains  from  all  kinds  of 
demerits,  by  being  refrained  from  demerits  he  is  free 
from  demerits,  by  being  free  from  demerits  he  is 
touched.  In  this  manner,  Great  King,  a  Nigantha  is 
-endowed  with  the  fourfold  Restraint  ”, 

“  Lord,  Nigantha  Natha-putta  thus  explained 
the  fourfold  restraint  when  questioned  about  the 
visible  fruits  of  the  life  of  a  monk.  It  is  just  like 
speaking  of  bread-fruit  when  questioned  about  mangoes, 
or  speaking  of  mangoes  when  questioned  about  bread¬ 
fruit.  Lord,  I  thought  within  myself  :  ‘How  could  I 
think  of  molesting  a  priest  or  a  recluse  in  the  kingdom 
where  the  law  of  one  like  myself  prevails  !,  I  was 
neither  pleased  with  the  words  of  Nigantha  Natha- 
putta,  nor  I  was  disgusted;  though  dissatisfied,  not 
-expressing  so,  and  without  approving  or  accepting  his 
reply,  I  rose  from  my  seat  and  went  away.” 

“  Lord,  at  one  time  I  went  to  the  place  where 
Sanjaya  Bellatthi-putta  dwelt,  and  having  exchanged 
■customary  salutations  and  greetings,  and  pleasant  talk, 
I  took  a  seat  on  one  side.  Then  I  asked  from  Sanjaya 
Bellatthi-putta  about  various  arts  and  occupations, 
such  as  elephant-drivers,  horsemen,  &c.  (as  before.)  ” 

“  Lord,  when  questioned  in  this  manner  Sanjaya 
Bellatthi-putta  replied  thus:  Great  King,  when  it  is 
asked,  is  there  or  is  there  not  another  world  ?  Are 
there  no  sentient  beings  of  spontaneous  generation  ? 
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Are  there  or  are  there  not  any  fruits  of  good  and  bad 
deeds  done  ?  Do  sentient  beings  exist  after  death  ?  If 
I  considered  that  it  was  so,  or  that  it  was  not  so,  then 
I  would  reply  “  It  is  so,  it  is  not  so.”  I  do  not 
think  thus,  I  do  not  think  either '  in  that  manner,  or 
in  any  other  manner ;  nor  do  I  think  it  is  in  this 
manner,  in  that  manner,  nor  in  any  other  manner.” 

“  Lord,  such  is  the  rambling  and  perplexed 
reply  of  Sanjaya  Bellatthi-putta  in  regard  to  my 
question  about  the  visible  fruits  of  the  life  of  a  monk  : 
It  is  just  like  speaking  of  bread-fruit  when  questioned 
about  mangoes,  or  of  talking  about  mangoes  when 
asked  about  bread-fruit.  It  appears  that  amongst  all 
the  priests  and  recluses  that  he  is  the  most  unlearned 
and  ignorant  person.  I  thought  within  myself :  ‘How 
could  I  think  of  molesting  a  priest  or  a  recluse  in  the 
kingdom  where  the  law  of  one  like  myself  prevails  I  I 
was  neither  pleased  with  the  words  of  Sanjaya 
Bellatthi-putta,  nor  I  was  disgusted;  though  dis¬ 
satisfied,  not  expressing  so,  and  without  approving  or 
accepting  his  reply,  I  rose  from  my  seat  and  wenk 
a  wav.” 

> j 


a  Lord,  I  now  ask  my  question  from  the  Blessed 
One.  There  are  many  arts  and  occupations,  such  as 
elephant  drivers,  horsemen,  charioteers,  archers* 
standard-bearers,”  &c.  (as  before.)  “Can  yon  show 
me.  Lord,  anv  such  visible  fruit  of  the  life  of  a  monk 
like  those  which  attend  the  occupations  aforesaid  ?” 

“  I  can,  great  King,  but  I  would  ask  you  a  question. 
Answer  it  in  the  manner  you  consider  most  proper. 
Suppose  that  you  have  a  slave,  who  works  for  you* 
rises  in  the  morning  before  you  do,  and  at  night  goes 
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ito  bed  after  you;  who  is  anxious  to  carry  out  his  work 
in  order  to  give  you  pleasure,  speaks  pleasantly,  and  is 
eager  to  give  you  satisfaction  in  what  he  does.  And 
suppose  that  slave  thinks  to  himself  thus  :  ‘  Strange 

and  wonderful  are  the  results  of  meritorious  deeds ! 
Here  is  the  King  of  Magadha,  the  son  of  the  Princess 
Vedeha.  He  is  a  man,  and  so  am  I.  Like  a  Deva,  he 
fives  enjoying  fully  all  the  pleasures  of  thesenses;  where- 
•as  I  am  a  slave  always  working  hard  to  please  him,  ris¬ 
ing  in  the  morning  before  he  rises,  and  at  night  going  to 
die  down  after  he  had  gone  to  bed.  I  am  anxious  to  give 
ihim  satisfaction  in  doing  his  work,  to  speak  to  him  pleas¬ 
antly,  and  to  look  at  him  compliantly.  If  I  also  do 
meritorious  deeds,  I  shall  be  like  him.  Why  should  I  not 
•shave  off  my  hair  and  beard,  put  on  the  orange  coloured 
robes,  and,  leaving  the  life  of  a  householder,  become  a 
'homeless  recluse? ’  And  suppose  that  after  sometime  he 
•does  so,  and  that  entering  into  a  religious  order,  lives  he 
restrained  in  act,  restrained  in  word,  and  restrained  in 
thought,  being  contented  with  the  food,  robes,  furniture, 
•drinks  for  fatigue,  medicines,  &c.,  supplied  by  the 
people,  he  delights  in  solitude.  Then/  when  a  man 
•comes  and  informs  you,  saying;  ‘  May  it  please  Your 
Majesty,  does  your  Majesty  know  that  slave,  who  was 
•active,  rose  early  in  the  morning  before  Your  Majesty 
;and  went  to  lie  down  later;  who  was  anxious  to  give 
•satisfaction,  used  to  speak  pleasantly,  and  who  was 
looking  at  Your  Majesty  compliantly,  had  shaved  off  his 
hair  and  beard,  put  on  the  orange  tinted  robes,  and  had 
become  a  homeless  recluse;  and  that  he  lives  in  solitude 
-quite  contented  with  mere  food,  robes,  shelter,  and 
beverages  &c.  given  to  him  by  people  who  are  religi¬ 
ously  inclined.’  Will  you  then  say:  ‘Let  that  slave’ 
who  was  active,  used  to  go  to  sleep  later  and  rise  earlier, 
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used  to  inquire  what  should  be  done,  used  to  give  satis¬ 
faction,  to  speak  pleasantly,  and  to  behave  compliantly 
come  back  to  me,  and  be  my  slave  and  work  for  me  ”  ?' 

<£  No,  Lord.  In  such  a  case  we  would  rather  greet 
him  with  reverence,  rising  from  our  seat,  and  invite  him 
to  be  seated.  We  would  ask  him  to  inform  us  regarding 
robes,  alms,  furnitures,  &c.  required  by  monks;  and 
also  medicines  and  beverages  used  by  them.  Further,, 
in  a  righteous  way;  we  would  order  that  a  proper  guard 
be  kept  for  his  safety.” 

“  Then,  great  King,  is  there  or  is  there  not  some- 
visible  fruit  of  the  homeless  life  ”? 

“  Certainly,  Lord,  it  is  a  visible  fruit  of  the- 
homeless  life.” 

“  This  then,  great  King,  is  the  first  visible  fruit,, 
which  I  maintain,  arises  from  the  life  of  a  monk.  ” 

“  Can  you  show  me,  Lord,  any  other  fruit  of  the 
life  of  a  monk  visible  in  this  world”? 

“  I  can,  answer  it,  great  King,  in  the  manner  you 
deem  most  proper.  Suppose,  there  is  in  your  king¬ 
dom  a  cultivator,  who  is  a  householder,  who  cultivates 
lands,  pays  taxes,  and  increases  wealth.  Suppose  he- 
should  think;  ‘Strange  and  wonderful  are  the  results- 
of  meritorious  deeds.  Here  is  the  King  of  Magadha, 
the  son  of  the  Princess  Yedeba.  He  is  a  man,  so  am 
I.  Like  a  Deva,  he  fully  enjoys  the  pleasures  of  the- 
senses,  whereas  I  am  a  servant  of  his,  and  have  to- 
cultivate  fields,  and  to  pay  taxes.  If  I  were  to  acquire¬ 
ment,  I  would  also  be  like  him.  Certainly  why  should 
I  not  have  my  hair  and  beard  shaved  off,  don  the- 
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orange  coloured  robes,  and  become  a  homeless  recluse 
by  leaving thehousehold  life  ’?  Suppose,  after  sometime, 
he  gives  up  his  property,  which  is  either  large  or  small, 
separates  himself  from  his  relatives,  who  are  either 
many  or  few,  shaves  off  his  hair  and  beard,  puts  on 
orange  coloured  robes  and  becomes  a  homeless  one  by 
renouncing  the  household  life.  He  then  lives  delighting 
in  solitude  restrained  in  deed,  restrained  in  word,  and 
restrained  in  thought,  quite  contented  with  the  robes, 
food,  furniture,  medicines  and  other  things  necessary 
for  invalids  or  recluses.  Then,  when  some  of  vour 
people  come  and  inform  you  saying:  ‘May  it  please 
Your  Majesty,  your  cultivator,  who  was  a  householder, 
who  cultivated  lands,  paid  taxes,  and  increased  wealth, 
bad  shaved  off  his  hair  and  beard,  put  on  orange 
coloured  robes  by  renouncing  the  household  life,  and  is 
living  restrained  in  deed,  restrained  in  word,  and  res¬ 
trained  in  thought,  delighting  in  solitude  quite  con¬ 
tented  with  robes,  food,  &c.  provided  by  the  people. 
Does  your  Majesty  know  about  it’?  ‘Would  you 
then  say,  Let  him  come  back,  cultivate  fields,  pay 
taxes,  and  increase  wealth  ’? 

“No,  Lord,  we  shall  rather  greet  him  with 
reverence,  rise  from  our  seat  when  he  comes,  and  ask 
him  to  be  seated.  We  would  also  ask  him  to  inform 
us  the  requirements  of  the  homeless  life,  such  as 
robes,  &c.,  and  in  a  righteous  way  we  would  order 
some  guard  be  kept  for  his  safety.’ 

“  That  being  so,  is  there  or  is  there  not,  great 
King,  a  presently  visible  fruit  of  the  homeless  life  ? 
‘Certainly’  Lord,  that  being  so,  there  is  in  this  world 
a  visible  fruit  of  the  life  of  a  recluse.” 
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“  This  is,  great  King,  the  second  visible  fruit*  in 
this  world,  which  I  maintain  arises  from  the  home¬ 
less  life”. 

4<  Lord,  can  you  show  me  a  pleasanter  and  a 
nobler  fruit  which  is  presently  visible  in  the  life  of  a 
homeless  one  than  that  mentioned  above?” 

“I  can,  great  King.  Listen  attentively  and  con¬ 
sider  well  ”. 

“  Yes,  Lord,  ”  replied  Ajata-sattu,  King  of  Maga- 
dlia,  to  the  Blessed  One  ;  and  the  Buddha  then  said  : 

“  If  in  this  world,  great  King,  a  Tathagata,  *  who 
is  an  Arahat,  an  Exalted  One,  a  perfectly  Enlightened 

One,  perfect  in  Knowledge  and  Conduct,  endowed  with 
Noble  Qualities,  a  Knower  of  all  the  worlds,  who  is 
Eminent,  who  like  a  Charioteer  conquers  haughty 
beings,  a  teacher  of  Devas  and  human  beings,  a  Bud¬ 
dha,  a  Blessed  One,  is  born  in  this  world,  He  fully 
sees  by  the  aid  of  the  practical  Transcendental  Know¬ 
ledge  the  whole  universe,  including  the  Devas  (of  the 
five  benefic  worlds  of  the  Sensuous  Region),  including 
Maras  (of  the  sixth  benefic  world  of  the  Sensuous 
Region),  and  the  Noble  Ones  called  Brahmas,  in¬ 
cluding  other  Devas,  human  beings,  monks,  recluses, 
and  other  sentient  beings,  and  He  proclaims  to  them, 
both  in  the  spirit  and  in  the  letter,  beautifully  ex¬ 
pressed  in  its  origin  or  commencement,  beautifully  ex¬ 
pressed  in  its  middle  or  continuation,  and  beautifully  ex¬ 
pressed  in  its  consummation,  the  refined  Noble  Living.  ” 

“  A  householder,  or  a  son  of  a  householder,  or  a 
person  of  any  other  class,  hearing  this  Dhamma,  places 
his  confidence  in  the  Tathagarha.  Cherishing  this 
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confidence,  he  thinks  to  himself :  4  Household  life  is  full 
of  troubles,  and  it  is  like  a  path  full  of  dust.  Free  as  the 
air  is  the  life  of  him  who  has  renounced  worldly  things. 
How  difficult  is  it  for  the  man  who  dwells  at  home 
to  live  the  higher  life  in  all  its  fulness,  in  all  its 
purity,’  and  in  all  its  bright  perfection  ?  Let  me 
then  cut  off  my  hair  and  beard,  let  me  clothe  myself 
in  the  dull  orange  robes,  and  let  me  go  forth  from  the 
household  life  into  the  homeless  state.  ’  After  some¬ 
time  he  becomes  a  monk  and  lives  observing  the  four¬ 
fold  moral  precepts  that  constitute  the  purification  of 
all  the  morals  that  should  be  observed  by  those  devoted 
to  the  Higher  Life.  He  trains  himself  to  avoid  with 
fear  even  the  least  act  that  produces  demerit.  He 
becomes  pure  by  this  manner  of  living  and  guards  his 
speech  and  physical  acts.  By  living  a  pure  life  he 
becomes  one  who  is  endowed  with  the  (threefold) 
observances.  His  doors  of  the  senses  are  now  closed 
(against  cravings).  He  is  now  endowed  with  mind¬ 
fulness  and  wisdom  (regarding  seven  things  such  as 
going  forward,  &c,).  He  is  contented  (with  the  four 
things  that  a  monk  should  possess;  ”. 

44  Great  King,  how  does  the  Bhikkhu  become  an 
observer  of  moral  purity  and  attain  right  conduct  ? 
A  Bhikkhu,  by  observing  the  precept  of  non-destruc¬ 
tion  of  life,  refrains  from  taking  away  the  lives  of 
sentient  beings.  He  lays  aside  then  (as  he  has  no 
malevolent  intentions)  the  cudgel  and  the  sword.  He 
is  ashamed  of  roughness,  acquires  mercy,  and  dwells 
cultivating  compassion  towards  all  living  beings  This 
is  a  moral  purity  that  the  Bhikkhu  acquires.  He 
abstains  from  taking  what  has  not  been  given  to  him, 
and  he  makes  himself  detatched  from  what  is  not  his 
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own.  He  takes  only  what  is  given;  and,  liking  only 
what  is  given,  he  dwells  in  honesty  and  purity  of  heart. 
This  also  is  a  moral  purity  that  the  Bhikhu  acquires. 
By  refraining  from  sexual  congress  he  detaches  him¬ 
self  from  the  common  and  vulgar  practice.  This  also 
is  a  moral  purity  that  he  acquires.  By  refraining  from 
lying  words  he  detaches  himself  from  falsehood.  He 
speaks  the  truth,  and  from  the  truth  he  never  severs. 
He  becomes  one  who  possesses  unwavering  words, 
becomes  reliable,  becomes  one  who  does  not  break  his 
word  to  the  world.  This  also  is  a  moral  purity  that  he 
acquires.  By  refraining  from  slander  he  detaches 
from  calumny.  He  does  not  repeat  elsewhere  to  make 
a  dissension  what  he  has  heard  here,  nor  does  he  repeat 
here  what  he  has  heard  elsewhere.  He  binds  together 
those  that  are  divided.  He  encourages  those  who  are 
friendly,  and  lives  friendly  with  all  those  who  are 
friendly,  and  he  speaks  friendly  and  peaceful  words. 
This  also  is  a  moral  purity  that  he  acquires.  By 
refraining  from  rude  speech,  he  separates  himself  from 
harsh  language.  Thereby,  the  words  he  speaks  are 
blameless,  pleasant  to  the  ear,  lovely,  appealing  to 
the  heart,  courteous,  urbane,  and  loved  by  many.  This 
also  is  a  moral  purity  that  he  acquires.  By  abstaining 
from  frivolous  talk  he  detaches  himself  from  vain  and 
idle  conversation.  He  speaks  according  to  the  occa¬ 
sion,  he  speaks  in  accordance  with  the  facts,  he  speaks 
weighty  and  pregnant  words,  speaks  words  of  righteous¬ 
ness,  speaks  words  that  bring  discipline,  speaks  at  the 
right  time  words  worthy  of  being  stored  up  in  one’s 
mind,  fully  illustrated,  clearly  divided,  and  replete 
with  sense.  This  also  is  a  moral  purity  that  he 
acquires.  ” 
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44  He  refrains  from  destroying  seeds,  plants,  and 
trees;  lie  takes  only  one  meal  a  day,  abstains  from 
*eating  at  night,  abstains  from  taking  food  after  mid¬ 
day;  abstains  from  dancing  and  singing,  from  using 
instrumental  music,  and  from  being  a  spectator  of 
ludicrous  shows ;  abstains  from  decorations  and  wear¬ 
ing  garlands,  using  scents  and  unguents  ;  abstains  from 
using  large  and  lofty  beds  ;  abstains  from  accepting 
gold  and  silver,  uncooked  grain  and  raw  meat,  from  ac¬ 
cepting  women  and  girls,  male  and  female  slaves,  sheep 
and  goats,  fowls  and  swine,  male  and  female  elephants, 
cattle,  horses  and  mares,  fields  and  lands;  abstains 
from  becoming  messengers  of  laymen  ;  abstains  from 
buying  and  selling  ;  abstains  from  using  false  weights, 

false  measures,  and  imitation  goods  ;  abstains  from  the 
crooked  ways  of  bribery,  cheating,  and  fraud  ;  abstains 

from  maiming,  murder,  putting  others  in  bonds,  high¬ 
way  robbery,  dacoity,  and  violence.  This  also  is  a 
moral  purity  that  he  acquires.  ” 

“  Some  priests  and  recluses  while  living  on  food 
provided  by  faithful  people,  are  addicted  to  destroy 
seedlings  and  plants  propagated  from  roots,  cuttings, 
joints,  buddings,  and  seeds.  From  this  he  abstains.  This 
also  is  a  moral  purity  that  he  acquires.  ” 

“  Some  priests  and  recluses,  living  on  food  pro¬ 
vided  by  the  faithful,  store  up  various  kinds  of  food, 
various  kinds  of  drinks,  clothing,  bedding,  perfumes, 
■currv-stuffs,  and  other  eatables.  From  this  he  abstains. 
This  also  is  a  moral  purity  that  he  acquires.  ” 

“  Some  priests  and  recluses,  while  living  on  the 
food  provided  by  faithful  people,  are  addicted  to  visit 
shows,  such  as  dances,  places  where  vocal  or  instru- 
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mental  music  is  performed,  shows  and  fairs,  balladl 
recitations,  places  where  dancing  is  performed  with, 
bamboos  in  hands,  places  where  singing  accom¬ 
panied  with  clapping  hands  is  performed,  places  where 
empty  pots  are  thrown  up  and  blown  to  produce  a 
sound,  fairy  scenes,  places  where  acrobatic  feats  are 
performed  by  Candalas  or  out-caste  people,  places* 
where  legends  and  false  tales  are  recited,  places  where- 
eating  and  drinking  are  carried  on  after  washing  the 
bones  of  a  deceased  person,  places  where  combats  of 
elephants,  horses,  buffaloes,  bulls,  goats,  rains,  cocks,, 
and  of  quails,  places  where  wrestling,  wrestling  with 
sticks,  boxing,  sham-fights,  roll-calls,  manoeuvres,, 
reviews,  &c.  are  carried  on.  He  abstains  from  visiting 
such  shows.  This  also  is  a  moral  purity  that  he  acquires.”’ 

“  Some  priests  and  recluses  living  on  food  pro¬ 
vided  by  faithful  people  are  addicted  to  games  and 
recreations,  such  as,  games  on  boards  with  eight  or  ten 
rows  of  squares  and  pieces  of  wood  of  various* 
designs,  similar  games  played  by  imagining  such  boards- 
are  in  the  air,  games  of  hopping  over  diagrams  drawn 
on  the  ground,  of  removing  dice  with  the  nails  of  fingers 
without  shaking  others,  of  throwing  various  kinds  of 
dice,  of  hitting  a  short  stick  with  a  long  one,  of  blowing; 
horns,  of  playing  with  figures  sketched  on  walls,  &c.,. 
of  different  games  carried  on  with  balls,  of  blowing 
pipes  made  of  leaves,  of  ploughing  with  toy  ploughs,  of 
turning  summer-saults,  playing  with  wind-mills  made 
of  leaves,  playing  with  toy  carts  and  toy  bows,, 
guessing  at  letters  traced  in  the  air,  guessing  at  letters 
traced  on  a  play-fellow’s  back,  guessing  the  thoughts  of 
a  play-fellow,  and  such  games  as  mimicry,  deformity 

&c.  He  abstains  from  these  games  and  recreations.. 
This  also  is  a  moral  purity  that  he  acquires.  ” 
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“  Some  priests  and  recluses,  while  living  on  food! 
provided  by  faithful  people,  are  addicted  to  use  high? 
and  large  seats,  such  as  long  settees,  divans,  goats’  hair- 
coverlets  with  long  fleece,  goats’  hair  coverlets  of 
various  colours,  white  coverlets,  thick  woollen  coverlets- 
embroidered  with  flowers,  quilts  stuffed  with  cotton¬ 
wool,  coverlets  embroidered  with  figures  of  lions,  &c.,. 
rugs  with  fur  on  one  side,  rugs  with  fur  on  both  sides, 
coverlets  embroidered  with  gold  thread  and  gems,, 
silk  coverlets,  carpets  large  enough  for  sixteen  dancing 
girls,  rugs  used  to  decorate  elephants,  horses,  and 
on  chariots,  rugs  made  of  the  skin  of  tigers,  costly 
rugs  made  of  the  skins  of  antelopes,  &c.  He  abstains 
from  these  things.  This  also  is  a  moral  purity  that 
he  acquires.” 

“  Some  priests  and  recluses,  living  on  food 
provided  by  faithful  people,  are  addicted  to  the  use  of 
means  for  adorning  and  beautifying  themselves,, 
such  as  rubbing  the  body  with  scented  powder, 
bathing  it  with  scented  water,  patting  the  limbs 
with  clubs  after  the  manner  of  wrestlers;  to  the  use  of 
mirrors,  eye-ointments,  garlands,  unguents,  rouge,, 
cosmetics,  bracelets,  head  ornaments,  walking  sticks, 
reed  cases  for  drugs,  rapiers,  sunshades,  embroidered 
slippers,  forehead  ornaments,  diadems,  whisks  of  yak’s 
tail,  and  long  fringed  white  robes,  &c.  He  abstains 
from  these.  This  also  is  a  moral  purity  that  he 
acquires.” 

“  Some  priests  and  recluses,  while  living  on- 
food  provided  by  faithful  people,  pass  their  time  in 
such  low  conversation  as  these:  tales  of  kings,  of 
robbers,  of  prime  ministers,  of  armies,  of  towns,  of 
wars;  talks  about  food,  drinks,  clothes,  beds,  garlands*- 
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perfumes,  relations,  equipages,  villages,  towns,  cities, 
and  countries;  talk  about  women,  giants,  streets, 

deceased  relatives,  ghosts  and  stories  about  them,  the 
ages  of  the  moon:  talks  about  such  speculations 
as  the  creation  of  the  world,  creation  of  the  sea, 
existence  and  non-existence.  He  abstians  from  such 
ignoble  and  unprofitable  conversation.  This  also  is  a 
moral  purity  that  he  acquires.” 

“  Some  priests  and  recluses,  while  living  on  food 
'provided  by  faithful  people,  live  addicted  to  such 
wrangling  talk  as : — You  do  not  understand  this 
^doctrine  or  discipline.’  ‘I  do  understand  them.’  'How 
‘do  you  know  about  this  doctrine  or  discipline  ’!  You 
have  fallen  into  wrong  viewTs.  ‘It  is  I  who  am  in  the 
right.  ’  I  am  speaking  to  the  point,  you  are  not.  ’  You 
are  putting  last  what  ought  to  come  first,  and  first  what 
-ought  to  come  last.  ’  ‘What  you  have  studied  so  long 
is  all  quite  upset.’  ‘You  are  censured  and  blamed.’ 

Come  take  the  challenge.  ’  ‘  Set  to  work  to  clear  your 
views.’  Disentangle  yourself  if  you  can.  ’  He  refrains 
Trom  using  such  wrangling  phrases.  This  also  is  a 

.moral  purity  that  he  acquires.  ” 

“  Some  priests  and  recluses,  while  living  on  food 
provided  by  the  faithful,  are  addicted  to  take  messages, 
to  go  on  errands,  and  act  as  go  betweens.  They 
become  the  messengers  of  kings,  ministers  of  state, 
'royalty,  householders,  princes,  receiving  orders  such  as 
‘  Go  there  ’  ‘  Come  here,  ’  ‘  Take  this  away  ’  ‘  Bring 

that  from  that  place.  ’  He  abstains  from  such  servile 
•duties.  This  also  is  a  moral  purity  that  he  acquires.  ” 

“Some  priests  and  recluses,  while  living  on  food 
-supplied  by  faithful  people,  practise  trickery,  speak  with 
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the  intention  of  gaining  something,  mention  about 
profits  that  may  be  derived,  bring  forward  the  benefits 
that  others  would  derive,  seek  to  extort  profit  from  a 
profit.  He  refrains  from  such  deceiving  talk  and 
duplicity.  This  also  is  a  moral  purity  that  he  acquires.  ” 

“  Some  priests  and  recluses,  while  living  on  food 
provided  by  the  faithful,  earn  their  living  by  low  and 
mean  arts,  sciences,  and  ceremonies  such  as  predicting 
by  chiromancy,  by  drawing  various  diagrams  and 
placing  letters  called  Nimitta,  by  astrology,  by  inter¬ 
preting  dreams,  by  physiognomy,  by  marks  on  clothes 
;gnawed  by  rats,  by  practising  Aggi  Horn  a,  Dabbi 
Homa,  Thusa  Homa,  Kana  Homa,  Tandula 
Ho ma,  Sappi  Homa,  Tela  Homa,  Mukha  Homa, 
Loliita  Homa;  by  predicting  by  seeing  the  formation 
of  the  body,  by  predicting  things  by  inspecting  the 
furniture,  by  consecrating  buildings  and  places  by 
charms  and  prayers,  by  practising  Khatta  Vijja,  and 
Siva  Vijja,  by  practising  various  kinds  of  arts  in  which 
Yakshas  are  invoked  to  get  their  aid,  by  practising 
Mantras  or  charms  to  cure  snake-bites,  practising 
charms  in  compartments  made  underground,  practising 
poison,  curing  practising  charms  and  medicines  for 
scorpion  bites  and  bites  of  rats,  predicting  events  by  the 
•singing  of  birds,  predicting  events  by  the  appearance 
and  cawing  of  craws,  determining  the  number  of  years 
that  a  person  will  live,  practising  charms  to  ward  off 
arrows,  and  by  practising  Miga  Cakka  charm  to  under¬ 
stand  the  talk  of  birds  and  quadrupeds.  He  abstains  from 
practising  such  low,  mean,  anduseless  arts,  sciences,  and 
•ceremonies.  This  also  is  a  moral  purity  that  he  acquires.” 

“  Some  priests  and  recluses,  while  living  on  food 
provided  by  the  faithful,  follow  for  their  gain 
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ignoble  arts  such  as  the  following: — Predicting  that 
such  and  such  results  will  be  produced  by  owning  the* 
following  according  to  their  marks  and  signs,  viz.  gems,, 
sticks,  garments,  swords,  arrows,  bows  and  other  wea¬ 
pons,  women,  men,  boys,  girls,  slaves,  slave  girls, 
elephants,  horses,  buffaloes,  bulls,  oxen,  goats,  sheep,, 
fowls,  quails,  pictures,  drawings,  tortoises,  deer,  &c}. 
He  abstains  from  the  practice  of  such  ignoble  arts,. 
This  also  is  a  moral*  purity  that  he  acquires.  ” 

“  Some  priests  and  recluses,  living  on  food 
provided  by  the  faithful  practise  soothsaying,  such  as 
that  the  chiefs  will  march  out,  that  the  chiefs  will 
march  back;  that  the  chiefs  will  attack  and  the 
enemies  will  retreat;  that  the  enemies  will  attack  and 
our  own  chief  will  retreat;  that  the  home  chiefs  will  get 
the  victory,  and  the  foreign  chiefs  will  suffer  defeat; 
that  the  foreign  chiefs  will  gain  the  victory,  and  our 
own  will  suffer  defeat;  that  there  will  be  victory  on 
this  side,  and  defeat  on  that,  &c.  He  abstains  from 
the  practice  of  these  unworthy  arts.  This  also  is  a 
moral  purity  that  he  acquires.  ” 

“  Some  priests  and  recluses,  living  on  the  food 
provided  by  the  faithful,  practise  ignoble  arts  and 
sciences,  and  fortell  that  on  such  a  day,  there  will,  be* 
an  eclipse  of  the  moon,  an  eclipse  of  the  sun,  an 
occultation  of  a  star,  that  the  sun  or  the  moon  wilt 
travel  in  the  usual  course,  that  the  sun  or  the  moon 
will  deviate  from  its  usual  path,  that  there  will  be  a, 
fall  of  meteors,  that  the  stars  will  go  in  the  usual  path,, 
or  deviate  from  it,  that  there  will  be  a  luminosity  in 
the  atmosphere  of  that  direction,  that  there  will  be  an 
earth-quake,  that  there  will  be  sounds  in  the  sky  ;  that 
the  ascension,  descension,  brightness  and  dimness. 
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•of  the  sun  or  the  moon,  or  of  stars  will  be  thus;  that 
the  effects  of  an  eclipse  of  the  moon  will  be  these; 
that  the  effects  of  the  eclipse  of  the  sun  will  be  these; 
that  the  effects  of  an  occultation  or  a  conjunction  of  a 
star  will  be  these;  that  the  effects  of  the  sun 
or  the  moon  in  its  usual  path  will  be  these ;  that 
the  effects  of  the  sun  or  the  moon  deviating 
from  its  usual  path  will  he  these  ;  that  the  effects 
of  the  stars  going  in  their  usual  course  will  be 
these ;  that  the  effects  of  the  stars  deviating  from 
Their  usual  path  will  be  these  ;t  hat  the  effects  of  the 
meteors  will  be  these  ;  that  the  effects  of  the  lumino¬ 
sity  in  the  atmosphere  of  that  direction  will  be  these; 
'that  the  effects  of  an  earth-quake  will  be  these;  that 
the  effects  of  the  sounds  in  the  skv  will  be  these;  that 
the  effects  of  the  ascension,  descension,  clearness  or 
‘dimness  of  the  sun,  of  the  moon,  and  of  other  stars  will 
be  these,  &c.  He  abstains  from  the  practice  of  these 
ignoble  arts  and  sciences,  This  also  is  a  moral  purity 
that  he  acquires.” 

“Some  priests  and  recluses, ,  living  on  food 
rprovided  by  faithful  people,  earn  their  living  by  ignoble 
arts  and  sciences,  such  as,  foretelling  that  there  will 
be  an  abundant  rainfall  or  deficient  rainfall,  there  will 
be  a  good  harvest,  there  will  be  a  famine,  there  will 
he  peace  in  the  land,  there  will  be  disturbances 
in  the  land,  there  will  be  pestilences,  there  will 
be  a  healthy  season;  or  earn  something  by  dumb- 
fanguage,  arithmetic,  accounts,  versification,  meta¬ 
physical  teachings,  &c.  He  refrains  from  these  ignoble 
.arts  and  sciences.  This  also  is  a  moral  purity  that  he 
.acquires.” 

“Some  priests  and  recluses,  living  on  food 
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provided  by  the  faithful  live  by  wrong  means  practising 
low  and  mean  occult  arts  and  sciences;  viz  •  Practising 
charms  to  break  a  marriage  by  taking  away  from  home- 
the  bride  or  bridegroom;  charms  to  perform  a  marriage 
by  bringing  home  the  bride  or  the  bridegroom; 
charms  to  produce  friendship  or  to  make  enemies  of 
those  who  are  friends;  charms  to  cause  an 
increase  of  wealth,  or  to  cause  losses,  to  make  people 
lucky,  to  produce  abortion,  to  bring  on  dumbness,  to 
make  one  unable  to  open  his  mouth,  to  cause  one’s 
arms  to  twist  the  other  way,  to  bring  on  deafness,  to 
obtain  oracular  answers  by  means  of  a  magic  mirror,, 
to  obtain  oracular  answers  through  a  girl  by  causing 
her  to  be  obsessed  by  a  Devata,  to  obtain  oracular 
answers  from  a  Deva;  to  bring  forth  flames  from  one’s 
mouth;  performing  such  ceremonies  as  worshipping 
the  sun,  worshipping  the  Great  One  (Malia  Brahma,, 
creator,)  invoking  the  appearance  of  Sri  (goddess  of 
Beauty,)  &c.  From  these  he  abstains.  This  is  also  a 
moral  purity  that  he  acquires.  ” 

“  Some  priests  and  recluses,  living  on  food  pro¬ 
vided  by  faithful  people,  practise  for  their  living  ig¬ 
noble  arts,  viz:  —Offering  gifts  to  a  certain  deity,  and 
praying  for  a  certain  benefit,  and  performing  the  pro¬ 
mised  ceremonv  after  the  fulfilment  of  that  vow,, 
practising  Bhuta  Karma  by  the  aid  of  charms ;  practis¬ 
ing  cermonies  to  alter  the  sexes ;  practising  ceremonies 
for  the  erection  of  new  buildings  on  new  sites ;  practis¬ 
ing  Bali  ceremonies  for  consecration ;  ceremonial 
cleansing  of  mouth  ;  ceremonial  bathings  ;  ceremonial 
offering  sacrifices,  administering  emetics,  administer¬ 
ing  purgatives,  administering  emetics  to  cure  dis¬ 
orders  of  the  upper  part  of  the  body,  administering 
purgatives  to  cure  disorders  of  the  lower  part  of  the- 
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body,  administering  oils  to  cure  ear  disorders  of  the 
brain,  administering  oils  to  the  nose  to  cure  disorders 
of  the  head,  applying  soothing  oils  to  the  eyes,  apply¬ 
ing  various  kinds  of  oils  to  the  nose  to  cure  disorders 
applying  cooling  medicines  to  the  eyes ;  practising  as 
an  occultist,  practising  as  a  surgeon;  practising  as  a 
doctor  for  children;  practising  as  a  vegetarian  doctor,, 
practising  as  a  doctor  for  antidotes,  &c.  He  abstains 

from  these  practices.  This  also  is  a  moral  purity  that 
he  acquires.  ” 

“  Great  King,  the  Bhikkhu  who  has  thus 
acquired  moral  purity  has  no  fear  about  it.  Just  as  a 
crowned  king  whose  enemies  have  been  crushed, 
entertains  no  fear,  in  the  same  wav  the  Bhikkhu  has 
no  fear,  about  his  moral  purity.  Generated  from 
the  noble  moral  purity,  he  experiences  within  him¬ 
self  an  unalloyed  genuine  Ease.  Thus,  great  King, 
Bhikkhu  becomes  TDerfect  in  his  Moral  Puritv.  ” 

“  Great  King,  how  does  a  Bhikkhu  guard  the 
doors  of  his  senses  ?  ” 

“When  he  sees  an  object  with  his  eyes,  he 
does  not  take  it  or  a  part  of  it  as  lovely  and  pleasant. 
He  suppresses  those  mental  processes  that  might 
generate  either  covetousness  or  displeasure  in  his 
mind.  Thus  he  guards  his  faculty  of  sight  and 

acquires  a  control  over  it,  In  like  manner  when  he 
hears  a  sound  with  his  ear,  smells  an  odour  with  his 

nose,  tastes  a  flavour  with  his  tongue,  feels  a  touch 
with  his  body,  thinks  anything  in  his  mind,  he  does- 
not  grasp  it  or  grasp  a  part  of  it  as  lovely  and  pleasant. 
Thus  he  gives  no  room  for  the  genesis  of  such  mental 
processes  as  covetousness  or  displeasure.  He  guards- 
his  mind  in  this  manner,  and  keeps  it  under  his 
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-control.  Endowed  with  this  noble  quality  of  Self- 
Bestraint  he  feels '  within  himself  a  sense  of  genuine 
Ease.  Thus,  Great  King  the  Bhikkhu  guards  the  doors 
♦  of  his  senses.  ” 

“  Great  King,  how  does  a  Bhikkhu  become 
^endowed  with  mindfulness?  The  Bhikkhu,  either  in 
going  out  or  returning,  in  looking  forward  or  gating  at 
sides,  in  drawing  in  or  stretching  his  arms,  in  wearing 
his  robes  and  cloak  and  in  taking  his  alms-bowl,  in 
eating  and  drinking,  in  masticating  and  tasting,  in 
going  out  for  calls  of  nature,  in  walking  and  in  stand¬ 
ing,  in  sitting,  in  sleeping,  and  in  awaking,  in  talking 
and  in  being  silent,  does  these  being  fully  conscious 
of  doing  these  acts.” 

“Great  King,  how  does  a  Bhikkhu  become 
'Contented?”  He  is  quite  satisfied  with  the  robes  he 
has  to  cover  his  body,  and  what  he  gets  as  food 
to  satisfy  his  stomach.  When  he  goes  out,  just  as  a 
bird  carries  with  him  its  wings  wherever  he  flies,  the 
Bhikkhu  carries  with  him  the  eight  Pariskaras  where- 
ever  he  goes.  Thus,  great  King,  the  Bhikkhu  becomes 
contented.” 

“  Endowed  with  the  noble  Moral  Puritv,  en- 
Mowed  with  the  excellent  Self  Restraint,  endowed  with 
the  excellent  Mindfulness,  and  endowed  with  the 
excellent  Contentment  that  he  has  acquired,  the 
Bhikkhu  selects  for  his  residence  a  lonely  spot  in  a 
wood,  at  the  foot  of  a  large  tree,  on  a  hill  side,  in  a 

*  They  are: — Three  robes  called  the  Antara-vasaka,  Sanghati,  and 
TJttarasanga — the  two  undergarments  and  one  upper  garment — a  girdle  for  the 
loins,  an  alms-bowl,  a  razor,  a  needle,  and  a  water-strainer. 
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mountain  glen,  in  a  rocky  cave,  in  a  cemetery,  in  an 
open  place  close  to  an  abandoned  field,  or  in  a  hut  made 
of  straw.  Returning  there  after  procuring  his  alms, 
which  when  over,  he  sits  cross-legged,  with  his 
body  erect  and  his  mind  and  intelligence  alert, 
grasping  Nibbana  as  his  mental  object. 

Suppressing  the  Craving  for  worldly  pleasures, 
he  remains  free  from  the  Hindrance  of  lustful  desires. 
Suppressing  ill-feeling  towards  others,  he  separates 
himself  from  the  Hindrance  of  ill-will  and  aversion, 
and  cultivates  in  his  mind  pity  towards  all.  Thus 
he  purifies  his  mind  of  the  hindrance  of  malevolence. 
Suppressing  the.  Hindrance  of  inactivity  of  thoughts, 
sensation,  perception*  and  of  synthesis,  by  mind¬ 
fulness  and  intelligence  he  cultivates  vigilance  and 
alertness.  Suppressing  the  Hindrance  of  excitement 
and  repentance  he  -remains  with  his  mind  pacified. 
By  inward  mental  serenity  he  purifies  his  mind  and 
suppresses  the  Hindrance  of  excitement  and  aversion. 
Suppressing  the  Hindrance  of  indecision  he  remains 
free  from  doubt. 

“  Great  King,  when  a  man,  after  having 
contracted  a  loan,  starts  a  business,  in  which  being 
successful  he  is  able  to  pay  the  loan  which  he  took,  and 
would  be  able  with  the  surplus  to  maintain  his  wife, 
and  would  then  think:  4 1  carried  on  my  business  by 
getting  into  debt,  I  was  successful  in  my  business,  I 
have  paid  off  what  I  owed,  and  I  have  now  a  surplus 
to  maintain  my  wife  and  children,’  and  he  would  be 
glad  and  happy  at  it.” 

44  Great  King,  when  a  man  who  had  been  a 
prey  to  disease,  suffered  pain,  been  very  ill  without 
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digestive  power,  and  had  been  very  feeble,  who  after 
his  recovery  from  that  disease  regained  his  digestive 
power  and  strength,  would,  by  realising  his  former 
and  present  state,  be  glad  and  happy  at  it.” 

“  Great  King,  when  a  man  who  had  been 
bound  in  a  prison,  and  after  some  time  was  liberated 
from  it,  safe  and  sound,  and  without  any  confiscation 
of  his  goods,  would,  by  realising  his  former  and  present 
state  be  glad  and  happy  at  it.” 

“  Great  King,  when  a  slave,  who  had  not  been 
his  own  master,  but  subject  to  another,  and  unable  to 
go  where  he  liked,  would,  after  some  time,  if  he  be 
emancipated  from  his  slavery,  becoming  his  own 
master,  not  subject  to  others,  be  a  free  man,  and  be 
able  to  go  whither  he  liked,  on  realising  his  former 
and  present  state,  be  glad  and  happy  at  it.” 

“  Great  King,  when  a  rich  prosperous  man, 
who  had  bv  some  mistake  wandered  into  a  desert  road 
beset,  with  danger,  where  food  was  not  procurable, 
after  some  time  were  to  find  himself  out  of  the  desert, 
and  gradually  arriving  at  a  village  quite  safe,  would, 
on  realising  his  former  and  present  state,  be  glad  and 
happy  at  it.” 

“  Great  King,  the  Bhikkhu,  in  the  same 
manlier,  sees  within  himself  these  Five  Hindrances, 
when  not  abandoned,  as  a  debt,  as  a  disease,  as  an 
imprisonment,  as  slavery,  as  a  desert  path ;  but 
when  these  Five  Hindrances  are  put  away  from  him, 
he  himself  sees  that  he  is  one  who  is  free  from  debt, 
free  from  disease,  free  from  prison,  free  from  slavery, 
free  from  danger.” 
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“Great  King,  in  the  Bhikkhu  who  is  released 
from  the  Five  Hindrances  gladness  arises.  In  him 
who  is  gladdened,  joy  arises.  In  him  who  has  joy,  repose 
of  sense  arises.  In  him  who  has  repose  of  sense,  there 
•exist  ease  and  happiness;  and  concentration  of 
thoughts  arises  in  him  who  has  ease  and  happiness. 

The  Bhikkhu,  isolating  himself  from  cravings, 
and  keeping  aloof  from  demeritorious  thoughts,  enters 
into  and  remains  in  the  first  Jhana  where  there  is 
•conception,  reflection,  joy,  ease,  and  unified  thought. 
Then  does  he  wet,  drench,  permeate,  and  suffuse 
his  very  body  with  joy  and  ease  produced  from 
•concentration,  and  there  is  no  spot  in  his  whole  body 
which  is  not  suffused  with  joy  and  ease  produced  by 
•concentration.  ” 

“  Great  King,  just  as  a  skilled  bathsman,  or 
his  apprentice,  will  scatter  perfumed  soap  powder  in 
a  metal  basin,  and  then  besprinkling  with  water,  drop 
by  drop,  will  so  knead  it  together  that  the  ball  of 
leather  is  quite  wet,  is  drenched  with  water,  is 
permeated  by  it,  is  suffused  by  it  inside  and  outside  so 
that  no  water  drops  from  it,  likewise,  the  Bhikkhu 
wets,  drenches,  permeates,  and  suffuses  himself  with 
joy  and  ease  produced  from  concentration.  This, 
Great  King,  is  an  immediate  fruit  of  the  life  of  a 
Bhikkhu,  visible  in  this  world,  higher  and  sweeter 
than  the  last.” 

“  Again,  Great  King,  the  Bhikkhu,  suppress¬ 
ing  conception  and  reflection,  enters  into  and  abides 
in  the  second  Jhana  where  there  is  joy,  ease,  and 
unified  thought,  void  of  conception  and  reflection.  ” 

«  Then  does  he  steep,  drench,  permeate,  and 
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suffuse  his  very  body  with  joy  and  ease  produced  from 
concentration,  and  there  is  no  spot  in  his  whole  body 
which  is  not  suffused  with  joy  and  ease  produced  by 
concentration.  ” 

“  Just  as  a  deep  pool,  without  an  inlet  from 
the  east,  west,  north  or  south,  filled  with  water  from  a 
spring  beneath,  and  showers  of  rain  sent  down  by  rainy 
clouds  upon  it  from  time  to  time,  is  filled,  drenched*, 
permeated,  and  suffused  with  the  current  of  cool  water 
arising  from  that  spring,  so  that  there  will  be  no 
portion  of  the  pool  unsuffused,  likewise,  great  King*, 
the  Bhikkhu  steeps,  drenches,  permeates  and  diffuses 
his  very  body  with  joy  and  ease  born  of  concentration,, 
and  there  is  no  spot  in  the  whole  body  not  suffused 
therewith.  This  is,  great  King,  an  immediate  fruit  of 
the  life  of  a  Bhikkhu,  visible  in  this  world,  and  it  is 
sweeter  than  the  last. 

% 

“  Again,  great  King,  forming  no  attachment 
to  joy  lie  resides  in  a  neutral  state,  where  there 
is  equanimity  possessing  mindfulness  and  right, 
knowledge,  which  he  experiences  in  his  mental  body  and 
enters  into  and  abides  in  the  third  Jhana,  which  the 
Noble  Ones  (Buddhas)  call,  that  which  is  endowed  with 
neutrality,  investigation,  and  happy  residing.  ”  He 
drenches,  suffuses,  fills,  and  permeates  his  very  body 
with  happiness  that  has  no  joy,  and  there  is  not  a 
single  spot  in  his  whole  body  that  is  not  suffused 
therewith.  ” 

a  Great  King,  just  as  lotus  flowers,  red,  white, 
or  blue,  in  a  lotus  pond,  which  are  born  in  water,, 
grown  up  in  water,  on  rising  above  the  surface  of  the 
water,  and  drawing  up  nourishment  from  the  depths. 
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of  the  water,  are  drenched,  suffused,  permeated,  and 
pervaded  from  the  very  tips  down  to  the  roots  with 
the  cool  moisture  of  the  water,  likewise,  the  Bhikkhu 
-drenches,  suffuses,  fills,  and  pervades  his  very  body 
with  ease  that  has  no  joy,  and  there  is  no  spot  in  his 
body  not  suffused  therewith.  This,  great  King,  is  the 
immediate  fruit  of  the  life  of  a  Bhikkhu  visible  in  this 
world,  and  is  higher  and  sweeter  than  the  last.  ” 

“  Again,  great  King,  by  the  cessation  of 
physical  comfort  and  discomfort,  and  by  the  previous 
disappearance  of  mental  pleasure  and  mental  pain 
he  enters  and  abides  in  the  fourth  Jhana  where 
there  is  translucent  mindfulness  associated  with 
neutrality.  And  he  sits  there  suffusing  his  body  with 
pure  and  translucent  thought,  and  there  is  no  spot 
in  his  whole  body  that  is  not  suffused  therewith.” 

“  Great  King,  just  as  a  man  sits  wrapt  from 
head  to  foot  in  a  clean  white  robe  so  that  there  is  no 
spot  in  his  whole  frame  that  is  not  in  contact  with  the 
clean  white  robe,  so  does  the  Bhikkhu.  sit  there  so 
suffusing  his  body  with  pure  and  translucent  thought 
(of  the  fourth  Jhana),  that  there  is  no  spot  in  his 
whole  body  not  suffused  therewith.  This,  great 
King,  is  an  immediate  fruit  of  the  life  of  a  Bhikkhu, 
visible  in  this  very  world,  and  is  higher  and  sweeter 
than  the  last.  ” 

“  When  his  concentrated  thought  is  thus 
pure,  translucent,  devoid  of  lust  that  springs  from  it, 
free  from  lust  that  enters  from  outside,  smooth,  fit  for 
action,  and  steady,  he  bends  down  his  thought  on 
perception  by  knowledge.  Then  he  comes  to  know 
that  this  body  of  mine  has  a  form,  it  is  made  up  of 
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four  elements,  it  sprang  from  father  and  mother,  it  is 
nourished  by  boiled  rice  and  jungle  food,  its  nature 
is  impermanance,  it  is  subject  to  erasion,  abrasion, 
dissolution,  and  disintegration ;  and  therein  this 
consciousness  of  mine  too  stands  bound  up  with  it,  and 
on  that  does  it  depend.”  > 

A. 

“  Just  as,  great  King,  a  cat’s-eye,  which  is 
bright,  of  the  purest  water,  with  eight  facets,  nicely  cut, 
clear,  translucent,  and  flawless,  and  excellent  in  every 
way,  and  through  it  is  threaded  a  string,  which  is 
either  blue,  orange  coloured,  red,  white,  or  yellow,  and 
a  man  who  has  eyes  to  see,  taking  it  into  his  hands 
could  clearly  see  that  it  is  bright,  of  the  purest  water, 
etc.,  so  also  the  Bhikkhu,  whose  concentrated  thought 
is  pure,  translucent,  devoid  of  lust  that  springs  from 
it,  free  from  lust  that  enters  from  outside,  smooth,  fit 
for  action,  bends  down  his  thought  on  perception  by 
knowledge,  comes  to  know  that  this  body  of  his  has 
a  form,  is  made  up  of  four  elements,  it  sprang  from 
father  and  mother,  it  is  nourished  by  food,  its  nature 
is  impermanance,  it  is  subject  to  erasion,  abrasion, 
dissolution,  and  disintegration,  and  therewith  this 
consciousness  of  mine  stands  bound  up,  and  on  that 
does  it  depend.” 

“  Great  King,  this  is  an  immediate  fruit  of 
the  life  of  a  Bhikkhu,  visible  in  this  world,  and  is 
higher  and  sweeter  than  the  last.” 

“  When  this  concentrated  thought  is  thus 
pure,  translucent,  devoid  of  lust  that  springs  from  it, 
free  from  lust  that  can  enter  from  outside,  smooth,  fit 
for  action,  and  steady,  he  applies  and  bends  down  his 
mind  for  the  production  of  a  mental  body.  He  produces 
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from  this  body  another  mental  body,  having  form, 
limbs,  and  other  minute  parts,  not  deprived  of 
any  organ.  ” 

“  Great  King,  just  as  a  man,  pulling  o 
reed  from  its  sheath,  would  know  that  this  is  th 

and  this  is  the  sheath,  that  this  reed  is  one 
and  the  sheath  is  another,  or  just  as  a  man,  dr 
a  sword  from  its  scabbard,  would  know  that  this  is  the 
sword  and  this  is  the  scabbard,  or  just  as  a  man  would 
take  a  snake  out  of  its  slough,  and  know  that 
this  is  the  snake  and  this  is  the  slough,  likewise,  the 
Bhikkhu,  whose  concentrated  thought  is  thus  pure 
and  translucent,  void  of  lust  that  springs  from  it,  free 
from  lust  that  could  enter  from  outside,  smooth,  fit 
for  action,  and  steady,  applies  and  bends  down  his 
mind  for  the  production  of  a  mental  body,  and 
produces  it  beautifully  from  this  body  another  mental 
body,  having  form,  limbs,  and  other  minute  parts,  not 
deprived  of  any  organ.” 

“  Great  King,  this  is  an  immediate  fruit  of 
the  life  of  a  Bhikkhu,  and  is  higher  and  sweeter  than 
the  last.” 

“  When  his  concentrated  thought  is  thus 
pure,  translucent,  devoid  of  inward  lust,  liberated 
from  external  lust,  smooth,  fit  for  action,  and  steady, 
he  applies  and  bends  down  his  mind  to  Iddhi  Power 
(or  the  power  of  performing  wonderful  phenomena). 
He  attains  the  power  of  performing  wonderful 
phenomena  in  various  modes,  such  as  :  Being  one  he 
becomes  many,  having  become  many,  he  becomes  one 
again;  he  becomes  visible  or  invisible;  he  goes  to  the 
further  side  of  a  wall,  a  rampart,  or  a  hill,  without  any 
obstruction,  as  if  through  air;  he  penetrates  up  and 
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down  through  solid  ground,  as  if  through  water  ;  he 
walks  on  water  without  breaking  through,  as  if  on 
solid  ground ;  he  travels  cross-legged  in  the  sky,  like 
the  birds  on  wing ;  he  touches  and  feels  with  his 
hands  the  sun  and  the  moon,  potent  and  mighty 
though  they  be,  and  he  goes  with  his  body  even  to 
the  worlds  of  Noble  Beings.” 


“Just  as  a  clever  potter,  or  his  apprentice, 
could,  out  of  properly  prepared  clay,  make  and  succeed 
in  making  clay  vessels  of  any  shape  he  wants,  or  just 
as  an  ivory-carver  or  his  apprentice  could  make  such 
designs  on  the  tusk  as  he  wishes,  or  just  as  a  goldsmith 
could  make  ornaments  of  such  patterns  as  he  wishes, 
likewise  the  Bhikkhu  whose  concentrated  thought  is 


thus  pure,  translucent,  devoid  of  lust  that  springs 
internally,  free  from  lust  that  could  enter  from  outside, 
smooth,  ready  for  action,  and  steady,  applies  and 
bends  down  his  thoughts  on  Iddhi,  and  he  becomes 
one  or  many,  etc.,  as  before.  ” 


“  This  is,  great  King,  an  immediate  fruit 
of  the  life  of  a  Bhikkhu,  and  is  higher  and  sweeter 
than  the  last.  ” 


.  * 

‘  When  his  concentrated  thought  is  thus 
pure,  translucent,  devoid  of  lust  that  springs  from  it, 
is  free  from  lust  that  could  enter  from  outside,  smooth, 
fit  for  action,  and  steady,  he  directs  and  applies  his 
mind  to  the  Celestial  Ear,  which  surpasses  that  of 
man,  he  hears  sounds  terrestial  and  celestial, 
whether  far  or  near.  ” 

“  Great  King,  just  as  a  man  on  entering  into 
the  high  road  were  to  hear  the  sound  of  a  kettle-drum 
or  a  tabor,  or  the  sound  of  chank,  horns,  and  small 
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•drums,  would  know  that  this  is  the  sound  of  a  kettle¬ 
drum,  this  is  the  sound  of  a  tabor,  etc.,  so,  likewise,  the 
Bhikkhu,  whose  concentrated  thought  is  thus  pure, 
translucent,  devoid  of  lust  that  springs  from  it,  free 
from  lust  that  could  enter  from  outside,  smooth,  tit 
for  action,  and  steady,  applies  and  binds  his  mind  to 
the  Celestial  Ear,  which  surpasses  that  of  man,  hears 
sounds  both  human  and  celestial,  whether  far  or 
near.  ” 

“  Great  King,  this  is  an  immediate  fruit  of 
the  life  of  a  Bhikkhu,  visible  in  this  world,  and  is 
higher  and  sweeter  than  the  last.  ” 

“  When  his  concentrated  thought  is  thus  pure, 
translucent,  devoid  of  lust  that  springs  from  it,  free 
from  lust  that  could  enter  it  from  outside,  smooth,  fit 
for  action,  and  steady,  he  directs  and  bends  down  his 
thought  to  acquire  the  knowledge  of  scanning 
thoughts.  Penetrating  with  his  own  thoughts  the 
thoughts  of  other  beings,  he  knows  them,  and  discerns 
the  passionate  mind  to  be  passionate,  the  mind 
free  from  lust  to  be  a  mind  devoid  of  lust,  the  angry 
thoughts  to  be  angry,  the  thought  free  from  hate  to  be 
devoid  of  hate,  the  delusive  thought  to  be  delusive, 
nnd  the  thought  free  from  delusion  to  be  free  from 
ignorance ;  the  attentive  thought  to  be  attentive,  the 
wandering  thought  to  be  wandering,  the  thought  that 
•exercised  Jhana  to  be  a  Jhanic  thought,  and  the 
thought  not  trained  in  Jhana  to  be  a  non-Jhanic 
thought ;  the  mean  thought  to  be  mean,  and  the  noble 
thought  to  be  noble,  the  steady  thought  to  be  firm 
and  the  wavering  thought  to  be  wavering,  the  liberated 
thought  to  be  free,  and  the  enslaved  thought  to  be 
enslaved.  ” 
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“  Great  King,  just  as  a  woman  or  a  man,  or 
a  lad  who  is  young  and  smart,  and  is  attentive  to 
beautifying,  if  he  should  look  at  his  face  in  a  clean 
and  bright  mirror,  or  in  a  vessel  of  clear  water,  would 
know  whether  there  are  marks  on  the  face,  likewise,, 
the  Bhikkhu,  whose  concentrated  thought  is  thus 
pure,  translucent,  devoid  of  lust  that  would  spring  up 
internally,  free  from  lust  that  could  enter  from  outside, 
smooth,  fit  for  action,  and  steady,  directs  and  bends 
his  thought  of  other  beings,  and  discerns  the 
passionate  mind  to  be  passionate,  *’  etc. 

“  Great  King,  this  is  the  immediate  fruit  of 
the  life  of  a  Bhikkhu,  visible  in  this  world,  and  is  higher 
and  sweeter  than  the  last.” 

“When  his  concentrated  thought  is  thus  pure, 
translucent,  devoid  of  lust  that  springs  from  it,  free  from 
lust  that  could  enter  it  from  outside,  smooth,  fit  for 
action,  and  steady,  the  Bhikkhu  applies  and  bends 
down  his  mind  to  obtain  the  knowledge  of  previous 
existences ;  he  recalls  to  his  mind  his  various  existences 
in  days  gone  by,  such  as  one  birth,  two  births, 
three  births,  four  births,  five  births,  ten  births,  twenty 
births,  thirty  births,  or  forty  or  fifty  births,  hundred 
or  thousand  or  million  births,  through  many  an  aeon  of 
the  dissolution  of  worlds,  through  many  an  aeon  of  the 
evolution  of  worlds,  through  many  an  aeon  of  the 
dissolution  and  evolution  of  worlds  in  such  a  place  I 
was,  such  was  my  name,  such  was  my  family,  and 
such  was  my  colour,  such  was  my  food,  and  such  were 
my  pleasures  and  pains  and  such  were  the  limits  of  my 
life ;  when  I  passed  away  from  that  place  I  was^reborn 
in  such  a  place,  where  I  had  such  a  name,  belonged  to 
such  a  family,  my  colour  was  such,  my  food  was  such? 
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I  experienced  such  pleasures  and  pains,  and  such  were* 
the  limits  of  my  life,  and  then  I  passed  away  from 
that  state,  I  took  form  again  here.  Thus  does  he  call  to* 
mind  his  previous  existences  in  all  their  modes. 

“  Great  King,  just  as  a  man  going  from  his^ 
own  village  to  another,  and  from  that  one  to  another,, 
and  from  that  one  he  should  return,  and  would  know 
that  from  my  own  village,  I  went  to  the  other  village, 
there  I  stood  in  such  and  such  a  way,  sat  thus,  spoke 
thus,  and  held  my  peace;  then  I  went  to  the  other  village,, 
there  I  stood  in  such  a  way,  I  sat  thus,  spoke  thus,, 
and  held  my  peace  thus  ;  likewise,  the  Bhikkhu  whose* 
concentrated  thought  is  thus  pure,  translucent,  devoid 
of  lust  that  would  spring  from  it,  free  from  lust  that 
could  enter  it  from  outside,  smooth,  fit  for  action,  and 
steady,  the  Bhikkhu  applies  and  bends  down  his  mind 
to  obtain  the  knowledge  of  his  previous  existences,  and 
sees  one  birth,  two  births,  three  births,  etc.,  in  all  their 
details  and  in  all  their  modes. 

“  Great  King,  this  is  the  immediate  result  of 
the  life  of  a  Bhikkhu,  visible  in  this  world,  and  i& 
higher  and  sweeter  than  the  last.  ” 

“  With  his  concentrated  thought  is  thus  pure,, 
translucent,  devoid  of  lust  that  could  spring  out  of  it,, 
free  from  lust  that  could  enter  it  from  outside,  smooth,, 
fit  for  action,  and  steady,  the  Bhikkhu  applies  and 
directs  his  mind  to  acquire  the  knowledge  of  the  birth 
and  exit  of  sentient  beings.  He  with  his  pure  Celestial- 
Eye,  which  surpasses  that  of  men,  sees  beings  that 
make  their  exit  from  one  state  of  existence  and  take* 
birth  in  another ;  he  sees  beings  who  are  mean  and 
beings  who  are  noble ;  sees  beings  who  are  agreeable,. 


•and  beings  who  are  disagreeable  ;  beings  who  are  Happy 
•and  beings  who  are  wretched,  passing’  away  according 
to  their  deeds.  He  sees  those  beings,  who  according 
to  their  thoughts,  words,  and  deeds,  reviling  Noble 
Ones,  holding  wrong  views,  and  acquiring  that  Kamma 
which  produces  according  to  their  wrong  views,  their 
rebirth  in  some  unhappy  state  of  suffering  after  their 
heath.  He  sees  those  beings  who  are  well-doers  in 
thoughts,  words,  deeds,  refraining  from  reviling 
Noble  Ones,  holding  right  views,  who  acquire  that 
Kamma,  which  according  to  their  right  views,  produces 
their  re-birth  in  some  happy  state.  Thus  with  the 
pure  Celestial  Eye  he  sees  beings  who  make  their  exit 
from  one  state  of  existence  and  take  birth  in  another ; 
he  sees  beings  who  are  mean  or  noble,  disagreeable  or 
agreeable,  wretched  or  happy,  passing  away  according 
to  their  Kamma.  ’  ’ 

“  Just  as  if  there  was  a  house  with  an  upper 
terrace  on  it  in  the  midst  of  a  place  where  roads  meet, 
and  a  man  who  was  standing  therein,  and  with  eyes  to 
see,  should  watch  those  entering  the  house  and  coming 
•out  of  it,  walking  hither  and  thither  along  the  street, 
.and  being  on  the  square  in  the  midst,  would  know  that 
those  men  are  entering  the  house,  those  are  leaving  it, 
those  are  driving  here  and  there  in  the  street,  and 
those  are  seated  in  the  square  in  the  midst,  so  likewise 
the  Bhikkhu,  whose  concentrated  thought  is  pure, 
translucent,  devoid  of  lust  that  could  spring  out  of  it, 
free  from  lust  that  could  enter  it  from  outside,  smooth, 
fit  for  action,  and  steady,  applies  and  directs  his  mind 
to  acquire  the  Knowledge  of  birth  and  re-birth  of 
-sentient  beings.  He  with  his  Celestial  Eye,  which 
surpasses  that  of  man,  sees  men  passing  away  from  one 
^existence  to  another,  as  high,  low  or  as  aggreeabie  or 
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disagreeable,  as  happy  or  wretched,  according  to  their 
good  or  evil  thoughts  words,  and  deeds;  he  sees  also 
those  reviling  Noble  Ones,  holding  wrong  views,  and 
acquiring  that  Kamma,  which  produces,  according 
to  their  wrong  views,  re-birth  in  some  unhappy  state 
of  suffering  after  death.  Also  he  sees  those  beings,, 
who  did  merits  in  thoughts,  words  and  deeds,  and 
refrained  from  reviling  Noble  Ones,  holding  right  views 
and  acquire  that  Kamma,  which  according  to  their 
right  views,  produces  their  re-birth  in  some  happy 
state.  ” 

“  Great  King,  this  is  the  immediate  fruit  of 
the  life  of  a  Bhikkhu,  visible  in  this  world,  and  is 
higher  and  sweeter  than  the  last.” 

“  When  his  concentrated  thought  is  thus- 
pure,  translucent,  devoid  of  lust  that  could  spring 
out  of  it,  free  from  lust  that  could  enter  into  it, 
smooth,  fit  for  action,  and  is  steady,  he  directs  and  bends 
down  his  mind  to  acquire  the  Knowledge  of  Destroying 
Lust  and  Cravings  (AsavalMiayci  -Nana).  He  then 
knows  as  it  naturally  or  really  is  that  this  is  Suffering,, 
this  is  the  Cause  of  the  genesis  of  Suffering,  this  is  the 
Destruction  of  Suffering,  this  is  the  Path  leading  to  the 
Destruction  of  Suffering.  Also  he  knows  as  it  naturally 
or  really  is  that  there  are  Fermented  Aggregations  (or 
an  immense  period),  this  is  the  Cause  of  the  genesis  of 
Fermented  Aggregations,  and  this  is  the. Path  leading 
to  the  Destruction  of  Fermented  Aggregations. 
Also  he  knows  full  well  and  practically  sees  that 
his  mind  is  free  from  the  Fermented  Aggregation 
of  the  Lust,  is  free  from  the  Fermented  Aggregation 
of  the  Craving  for  existence  (either  in  the  Sensuous 
Region,  Region  of  Form,  or  in  the  Formless  Region),. 
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^ind  is  free  from  the  Fermented  Aggregation  of  Delusion 
or  Nescience.  In  the  Bhikkhu  who  is  thus  liberated 
there  arises  the  knowledge  of  his  Emancipation, 
and  knows  well  that  re-birth  has  been  destroyed, 
Hiat  the  Higher  Life  has  been  acquired,  that  what 
-should  be  done  is  perfected,  and  that  he  has  nothing 
more  to  do  for  his  tranquillity.' ’ 

“  Great  King,  just  as  if  on  the  top  of  a  hill 
there  is  a  pond  having  clear,  serene,  and  translucent 
water,  oysters  and  shells,  gravel  and  pebbles,  and 
shoals  of  fish,  and  a  man  having  eyes  by  which  he 
could  see,  would  perceive  the  oysters  and  shells,  and 
pebbles,  and  shoals  of  fish  moving  here  and  there, 
in  the  same  way,  the  Bhikkhu,  whose  concentrated 
thought  is  thus  pure,  translucent,  devoid  of  lust  that 
•could  spring  out  of  it,  free  from  lust  that  could  enter 
into  it  from  outside,  smooth,  fit  for  action,  and  steady, 
•directs  and  bends  down  his  mind  to  acquire  the 
Knowledge  of  Destroying  Lusts  and  Cravings.  He  knows 
Ilien  as  it  naturally  or  really  is  that  this  is  Suffering, 

this  is  the  Cause  of  Suffering,  this  is  the  Destruction 
of  Suffering,  and  this  is  the  Path  leading  to  the' 

Destruction  of  Suffering:  Also  he  knows  as  it  naturally 
or  really  is  these  are  the  Fermented  Aggregations,  this  is 
•Cause  of  the  genesis  of  Fermented  Aggregations,  this 
is  the  Destruction  of  Fermented  Aggregations,  and  this 
is  the  Path  leading  to  the  Destruction  of  Fermented 
Aggregations.  Also  he  fully  knows  and  practically  sees 
that  his  mind  is  free  from  the  Fermented  Aggregation 
•of  Lust,  is  free  from  the  Fermented  Aggregation 
of  the  Craving  for  existence  (either  in  the  Sensuous 
Region,  the  Region  of  Form,  or  in  the  Formless 
Region),  and  that  he  is  free  from  the  Fermented 
Aggregation  of  Nescience.  In  the  Bhikkhu  who  is 
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thus  liberated  there  arises  the  Knowledge  that  he  is 
Liberated,  and  knows  practically,  that  he  is  free,  that 
his  re-birth  has  been  destroyed,  that  he  has  acquired 
the  Higher  Life,  that  he  has  done  what  ought  to 
have  been  done,  and  there  is  nothing  more  to  do  for 
his  tranquillity.” 

“  Great  King,  this  is  the  immediate  fruit  of 
the  life  of  a  Bhikkhu,  visible  in  this  world,  and  is 
sweeter  and  higher  than  the  last.  Great  King,  no 
•other  fruit  is  there,  visible  in  this  world,  of  the  life  of 
a  Bhikkhu,  sweeter  and  higher  than  this.  ” 

When  the  Blessed  One  had  ended  this 
discourse,  King  Agata-sattu  of  Magadha  said  thus  : — 

“  Excellent,  Lord,  most  excellent !  It  is  like 
holding  to  view  what  has  been  hidden,  it  is  like  a  lamp 
brought  into  a  dark  place  so  that  those  who  have  eyes 
<can  see  objects  there.  Thus  the  Blessed  One  has  made 
known  the  Dhamma.  Lord,  from  this  day  until  the 
•end  of  my  life,  may  I  be  permitted  to  become  a  lay 
devotee,  taking  as  my  Guide  the  Blessed  One,  the 
Dhamma,  and  the  Order.  To  acquire  the  kingdom  I 
took  the  life  of  that  just  king,  my  righteous  father,  by 
falling  into  evil  like  ignorant  deluded,  foolish  persons. 
May  the  Blessed  One  accept  this  as  the  confession  of 
my  crime  for  my  restraint  in  future.  ” 

“  Great  King,  you  have  really  fallen  into  evil 
by  taking  away  the  life  of  that  just  and  righteous  king, 
and  acted  like  an  ignorant,  deluded,  and  foolish 
person.  We  accept  your  confession  honestly  expressed, 
if  you  would  do  acts  to  counteract  its  evil.  Great 
King,  according  to  the  Discipline  of  the  Noble  Ones 
(Buddhas)  if  any  one  after  committing  a  crime,  do 


(  48  ) 


deeds  to  counteract  it,  and  be  restrained  from  doing, 
similar  deeds,  lie  vyill  attain  to  restraint  and  acquire¬ 
ment.  ” 

After  the  Blessed  One  spoke  thus,  King 
Ajata-sattu  said  :  “  Lord  we  have  much  business,  much 
to  do,  and  it  is  time  for  us  to  go.  ” 

“If  so,  you  may  do  so,  ”  replied  the  Blessed 
One.  Pleased  and  delighted  with  the  words  of  the 
Blessed  One  and  passing  round  with  his  right  shoulder 
towards  the  Blessed  One,  the  King  took  his  departure.. 

After  the  departure  of  King  Ajata-sattu 
addressing  the  Bhikkhus  the  Blessed  One  said : — 
4<  Bhikkhus,  by  taking  away  the  life  of  that  just  and 
righteous  King,  this  King  has  become  helpless  and 
fallen  into  ruin.  If  he  had  not  done  this  act,  the  eye 
of  knowledge  would  have  opened  and  he  would  have 
entered  one  of  the  Paths.”  The  Bhikkhus  accepted 
this  discourse  of  the  Blessed  One  with  delight. 
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